Strange things sometimes happened at Sardis, if we are to believe Herodotos. Shortly before the city was besieged by Cyrus in the 540s, the suburbs swarmed with snakes. The horses promptly left their usual grazing-grounds, and ate them up (l, 78) . At an earlier date, not specified by Herodotos, but before the VIIth centuryl, King Mëlës' concubine had given birth to a lion (l, 84, 3) . In both cases, the men of Telmessos 2 were consulted : Croesus sent messengers (theopropoi) to Telmessos to discover the meaning of the portent, but by the time that they returned to Sardis, the city had fallen; Mëlës was advised by the Telmessians to carry his beastly son around the wall of the akropolis at Sardis, in order to make it impregnable.
1 am not concerned here with the plausibility of these stories 3 , but with a less interesting question. There are two places called Telmessos : one in Karia, 60 stades (8 or 9 km) west of Halikarnassos, modern Gürice 4 , which we will calI TK; and another on the western coast of Works listed in the Bibliography are referred to by author's name only. Gyges succeeded Kandaules c. 680 RC.; the names of Kandaules' predecessors (other than Agron) are not given by HEROOOTOS (l, 7), but we must assume that Mëlës was amongst them -though he may be an entirely mythological character. HEROOOTOS writes at l, 84 as if the reader will know who this king is, although he has not mentioned him before. Clearly chs. 7 and 84 were written independently of each other. This is how HEROOOTOS spells it; Telmissos and Telemessos are also found : RUGE, col. 409, 410-411. On ch. 78, 1 have been informed by experienced members of the British Horse Society both that it is possible that horses might eat snakes, if they were short of protein and the snakes were small and non-poisonous, and that it is impossible, since their teeth are not adapted to them. On ch. 84, see Stephanie WEST, Sham Shahs, to he published in a forthcoming Festschrift for G.L. CAWKWELL; on giving birth to lions, cf. HEROOOTOS, VI, 131, 2, with F.D. HARVEY in Historia, 15 (1966) RE II, , Al'OSTOLIOS simply copies the earlier lexicographers, but carelessly writes that TK was one stade from Halikarnassos instead of sixty, and that in arder ta have sex, Telmissos changed, not into a dog (crKUÀUKU), but a drinking-cup (KUÀtKU). The mind boggIes.
I have not seen the recent commentary on HERODOTOS I by D. AsHERI, Verona, 1988 .
See e.g. C.M. KRAAY, Greek Coins, London, 1966, p. 391-392. of it earlier than Tatian (Und c. A.D.), which in his view shows that there was an oracle at TL.
The whole of his argument, in fact, hangs on his interpretation of Tatian (who lived eight centuries after Croesus). He writes (col. 413) : «Tatian. ad Graecos, l stelIt den traurndeutenden Telmessiern die Karer gegenüber, die 't~v St<~'trov acnprov np6yvro(HV üben; also sind seine Telmessier keine Karer, sondern müssen Lykier sein» : «Tatian, ad Graecos 1 [Migne, PG, VI, col. 804] contrasts the Telmessian dream-interpreters with the Karians who practise astrology; his Telmessians are therefore not Karians, but must be Lykians». But this is a misinterpretation. Tatian is arguing that the Greeks acquired aIl their arts from «barbarians» : his first example is :
Kâpeç 't~v Stà 'trov aCHprov np6yvroO"tV· the most distinguished among the Telmessians invented prophecy from dreams, the Karians invented astrology ... These are the first two items in a list, which continues with Phrygians, Isaurians, Cypriots and so forth : hence the lack of connectives. The list begins (a) distinguished Telmessians, (b) Karians in general 10 ; and the former are not, as Ruge asserts, contrasted with the latter ll . Clement of Alexandria (Strom., I, 16, 74, 3-5) follows Tatian very closely, and Eusebios (Praep. evang., X, 6) is taken verbatim frorn Clement; they are not independent witnesses, as the innocent reader of Ruge might think 12 . Having made this false distinction, Ruge proceeds to assign a number of late testimonia to TL on the basis of it; and then aIl the earlier evidence is simply forced to fit the Lykian site. The method is basically still that of Rawlinson, but Ruge collects more evidence, adds further arguments, carries them further, and adopts a more dogmatic tone. None of this justifies his deduction that whenever an earlier author mentions a Telmessos, and we do not know which of the two he meant - It is no surprise, then, to find that Ruge (col. 414) places Herodotos' Telmessos at TL. He gives two reasons : (a) it suits Herodotos' narrative better, because it is further from Sardis than TK; (b) Herodotos' word «sail" (àvanÀÔ><fat, l, 78, 2) implies a port rather than a sanctuary in the mountains.
Neither argument has any value. (a) As for the distance: Croesus arrived back at Sardis after the indecisive battle at Pterie (Herodotos, l, 76-77) with Cyrus hot on his heels (aù·ttKa, roç ouvano 'tàXtO"'ta, Ka'tà 'tàxoç, 79, 1-2), and Cyrus captured the city after a siege of fourteen days (84, 1; 86, 1). The snakes made their appearance between the return of Croesus and the arrivaI of Cyrus, and the theopropoi were sent immediately (aù'tîKa, 78, 2) to Telmessos. Two routes were available to them. They could have travelled overland -and therefore slowly -to Ephesos and then sailed south; or down the Hermos to Smyrna, and south from that port. They appear to have chosen the latter route, although it will have entailed a long detour around the Erythrai peninsula : Herodotos uses the word O:VlX1tÀroCl"at of their return journey, which should mean «to sail upstream»15 -Le. up the Hermos. This works out (very approximately) at sorne 120 km by river and 400 by sea 16 . They must have stopped to eat, and to sleep. If we may judge by later evidence, official delegations often moved at a leisurely pace 17 . We may assume that envoys from the great king of Lydia will have been treated with lavish hospitality en route and at their destination. Then we must add on the return journey. Ifwe suppose that the theopropoi were despatched, say, six days before the arrivaI of Cyrus, and that Herodotos' figure of fourteen days for the siege is accurate 18 , that gives them twenty days plus for their journey and consultation, which is surely not too long. Thus TK is compatible with Herodotos' story as TL.
(b) Ruge's second argument (accepted by Bryce, p. 201) , that TL is a port, and TK is not, is very easily disposed of. TK is indeed inland, but by far the best way to reach it is by sea. Visitors would have put in at Halikarnassos, and travelled the nine km to TK by land. (It seems less likely that an official group would have sailed 3 km up the little stream, now the Uludere, which leads directly to Telmessos). Ruge The figure fourteen may not he historical : it is perhaps suspicious that Croesus reigned fourteen years (1, 86, 1), and fourteen boys were put on the pyre with him (86, 2); but such a low figure is not likely to have been invented if the siege had been remembered as a lengthy one. 19 Before the construction of the modern highway, travel by land between Sardis and TK would have been rough and dangerous going. The modern road crosses the wide plain of the Maeander, and then continues west and south of the Bafa GÜlü. This route did not exist in antiquity : the Maeander had not silted up to such an extent, and the Bafa Gülü was an arm of the sea, so that the Ruge's arguments, then, are quite valueless, although they have been very influential 20 , no doubt because of the prestige of Pauly. It would appear to be necessary to make a fresh start.
*
In fact, a fresh start has already been made. The correct solution was briefly stated by Georges Daux half a century ago, in an article which seems to have escaped the notice of most subsequent investigators 21 .
Daux's main thesis does not answer our question, though it provides an important clue, and it certainly clarifies and illuminates Herodotos' narrative. He shows that there was no oracle at TK. The oracle mentioned in SIG3, 1044 is not at TK (Daux, , and the various stories about the place make it quite clear that we are dealing, not with an oracle (as previous scholars had assumed, and as most continue to assume 23 ), but with exegetai, «interpreters» or «expounders» -a very different matter. An oracle gives advice, or foretel1s what is to come 24 , whereas an exegete interprets divine signs and portents. An oracle is ancient traveller would have been forced to traverse rugged, mountainous territory, ideal for brigands. Cf London, 1985, p. 298-326, esp. 298-304 . Note the sharp distinction between seers and oracles in W. BURKERT, Greek Religion, Oxford, 1985, p. 111-118. normally attached to a temple, but exegetes are independent officiaIs who live in their own private houses, just like seculaI' magistrates. They were not priests, and they had no «place of office»25. It is perhaps dangerous to quote so late an author as Nonnos Abbas in this context : he wrote in the sixth century A.D.26, and starts badly by locating Telmessos in Pamphylia, but (whatever his source) he gets the l'est exactly right :
aÜ1:11 oÈ 1taÀaW1:U1:11 1toÀtç'~v oÈ Kat E1tt xpovrov 1:0'\) Kpotcrou. OÙ1:0t
ÀÉyov1:at 1tpéiYtOt 1:0Ùç ovdpouç EUPEîv, KaL OtaKptVEtV 1:11. 1:Épa1:a. "EÀeyov yàp, fi yÉyovÉ 'Ct 1tapuooç,ov, D'Ct 1:00E crl1llatVEt, KaL1tUV1:roÇ mç &v d1tov
cruvÉ~atVEv Éç,ÉpXEcrSat.
(ad Gregorii Grat. 1 contra Julianum, 71 = Migne, PG, XXXVI, col. 1021)
It is a very ancient city; it existed even in the time of Croesus. These people are said... to have interpreted prodigies. For if anything unusual happened, they used to say what it meant, and it always tumed out as they said.
Herodotos 0, 78, 2) speaks of exegetes, not of an oracle, and they do precisely what exegetes always do : they explain 0, 78) and give advice on (l, 84) unnatural occurrences. Similarly in Arrian we find two unnatural ornithological incidents -a swallow persistently twittering on the head of Alexander the Great (Anab., L, 25, 6-8) , and a eagle 25 FONTENROSE (p. 78) aptly contrasts the Branchidai : the Telmessians «apparently remained just a group of independent practitioners, any one of whom could be consulted, whereas the Branchidai developed an Oracle, an establishment with a fixed mantic procedure and a regular personnel»; but he fails to stress that the Telmessians were exegetes. PARKE in his admirable account comments (p. 185) that at TK «the prophetie cult remained at the elementary stage of interpreting omens instead of progressing towards an organised institution for ascertaining and enunciating the god's will». -The exegetes of Telmessos, unlike those ofmost ancient states, were internationally famous, and it is therefore just possible that, exceptionally, they had a special sanctuary; but there is no evidence for it. AJPh, 74 (1953), p. 407-418, and OLIVER, AJPh, 75 (1954), p. 160-174. See also NILSSON, p. 636-637; R. PARKER, Miasma, Oxford, 1983, index S.v (l, 46-49) , Croesus carried out a test of the Greek oracles, to discover which of them told the truth. The list of oracles consulted by Croesus' representatives (theopropoi again, 48, 2) has long been regarded as suspect, and rightly so. One argument against its authenticity is that it should have mentioned other oracles in Asia Minor besides Branchidai 30 . We must be careful not to include TK.
To retum to our main problem : Daux (p. 12, n. 1) points out, devastatingly, that there is no evidence whatever for an oracle, or indeed for prophetie activity of any kind, at TL. SIG3, 1044, is irrelevant (p. 14-17). A glance at the testimonia, conveniently collected by Bean & Cook (p. 152) , will show that Daux is right as far as the classical sources are concerned 31 . Furthermore, as we have seen (p. 248), Tatian and those who copied him say nothing at aIl about Lykia. We may add that the tomb of the hero Telmessos 32 , which served as an altar of Apollo, was also at TK. Clement of Alexandria locates the mantis Telmessos in Karia (Strom., l, 21, 134, 30 , adding that such men are the «thieves and robbers» of Holy Scripture [John, 10, 8] ) : and he speaks of the tomb of Telmessos, surely the same man, in Protr., III, 45, 3 (= Arnobius, Contra gentes, VI, 6 =Theodoret, Graec. affect. curat., VIII, 30) . Stephanos of Byzantium S.v. faÀeÔYceu also speaks of Telmessos as erecting an altar in Karia. We have already shown that the lexicographical tradition (including Apostolios, pace Daux, p. 12, n. 1 : see n. 7) speaks of a teratoskopos as the founder of TL, but that this proves nothing (p. 246). It follows, then, from a combination of the evidence for exegesis at TK, and the lack of evidence for TL, that the two stories in Herodotos should be located at TK 
